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and independent of their juxtaposition in my consciousness. I
must, in fact, conceive them as somehow related to objects. All
events in my consciousness occur in time since that has been shown
to be the form of inner sense, and the world to which my percep-
tions are to be referred must also be temporal, since the unity of
apperception demands that all actual and possible experience
should be accommodated in a single time order. We must there-
fore discover what kind of temporal order must be held to exist in
nature conceived as objective but none the less sensuous if we are
to explain the coherent unity of our subjective consciousness.
That the nature in which such order is to be conceived must be
phenomenal in character is evident when we reflect that this is the
essential condition of our being able to know it a priori; and as
the schematized categories provide us with rules for such an order,
we have only to show that those rules are the ones required to
enable us to refer our perceptions to objects and so render experi-
ence possible.
First Analogy
In all change of appearances, substance endures and the
quantity of it in nature is neither increased nor diminished: for all
change occurs in time and can be perceived only in relation to a
permanent which itself does not change. This permanent, however,
is not time itself, since time itself is not an object of perception
for us. Hence substance is the perceptible permanent which we
must have in order to obtain the experience of change and con-
sequently of duration also, and since it is by definition unchange-
able, its quantity cannot be subject to increase or diminution.
Thus the empirical awareness of duration and change in time with-
ont which the unity of self-consciousness would be impossible is
found to depend on the a priori cognition of an immutable per-
manent in nature.
Kant proceeds (illegitimately) to identify this permanent with
matter, but the real point of the First Analogy is to demonstrate
that if we are to discover objective coherence in our perceptions
we must regard them as related necessarily to a permanent real.
This permanent is to be called substance, but the nature of it can-
not be more precisely indicated a priori. The question * What is
substance ?' must be answered experimentally by the physicist,
and all that transcendental philosophy has to say in the matter is
that it must be something. The Analogies, in fact, are, on Kant's